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Care of the Virgin, when the promised immunity 
arrives, in the shape of the dungeon or the scaffold. 

Why, however, we may ask, did the Pope "fear 
the total loss of the image, or the effect that would 
thereby be produced amongst the people ?" Did the 
Pope himself really attach any particular value to 
the piece of wood or stone of which the image was 
composed, distinct from the gold and jewellery with 
which it was bedizened ? or was it that he feared 
that the eyes of the people of Velletri might be opened 
to the folly of trusting in an image, which, so far 
from protecting them, was unable to protect itself ? or 
that their devotion to the Virgin was so mixed up 
with devotion to this particular image that if it were 
lost, the devotion of the populace would vanish with 
it ? We really cannot answer these questions in 
any way which would not demonstrate the truth of 
what we have so often asserted, that image-worship 
is practically well known by educated Roman Catho- 
lics to be something more than a mere " means of 
raising the mind to the objects represented." 

There is another startling feature in the story — 
viz., that the clergy of the cathedral kept the rob- 
bery a secret, until some of the populace, suspecting 
that all was not right, got upon the altar, tore down 
the curtain, and thus discovered the theft! No 
wonder that they should suspect that the priests 
were themselves the culprits, when they had taken 
such pains to conceal the perpetration of the crime. 
Their motive in the attempted concealment must 
have been the same apprehension that was felt by 
the Pope, that the effect which would be produced 
upon the people would be something mnch more 
formidable than merely to rouse their indignation 
against the sacrilegious felon who had so audaciously 
robbed their Church. Such a feeling would have 
caused no apprehension to either the Pope or clergy, 
as it would have made in favour of the ecclesiastical 
authorities, and not against them, and, therefore, have 
increased the chance of bringing the culprit to justice, 
and recovering the prize. What, then, we ask, could 
have caused the desire of concealment, and appre- 
hension of discovery ? Will any of our thoughtful 
Roman Catholic readers give us their elucidation of 
the mystery ? 

If the good people of Velletri were so ill-instructed 
in the doctrines of their religion as to view this 
image as in itself an object of worship, and the 
cause of either temporal or spiritual benefits to their 
community, one would have supposed that the Pope 
and Clergy would have availed themselves of such 
an opportunity publicly to correct their popular 
ignorance and error, and show them that it was 
superstition to think that there was any real virtue 
in wood or stone, and that as the lost image was 
merely useful as " a means of raising the mind to 
the object represented," it would be easy to replace 
the loss, by, perhaps, a worthier representation. 1 

But if, on the other hand, the Pope well knew 
that the priests, with his full sanction, had always 
fostered and encouraged the people in this very 
superstition of a devotion to an image, and that they 
had perhaps for centuries connived at the popular 
belief that this particular image was the source of 
temporal and spiritual blessings to Velletri ; that it 
had wrought miraculous cures ; obtained answers to 
prayer, and afforded supernatural protection to the 
whole community ; then, indeed, the successful abstrac- 
tion of snch an image would have not only been looked 
upon as a public and irreparable calamity, but the 
Pope might well have feared " the effect upon the 
people" of its total loss, as calculated to shake the 

• The shapeless ugliness or most of the favourite images of 
the Madonna is well known, and educated Roman Catholics 
are often ashamed of them. The Kev. Hobart Seymour, in 
his interesting " Mornings among the Jesuits at Rome," gives an in- 
stance of this When speaking to one of these Jesuits cf the image 
Of the Virgjn, decorated with jewels and Totive offerings, to the church 
of the Augustine.", and the profound prostration of the people before 
it, turning their backs to the High Altar, at the very moment that the 
priest was elevating the consecrated Host, which they believed to be 
Jesus Christ bodily and viiibly present; the Jesuit merely answered, 
that " he wonld not act thus; that be never prayed to the Virgin of 
the AngusrJnes; that it was not a sightly image ; that it was really an 
ugly Image, and had never excited his devotion, and. in fact, he never 
prayed before it; but it was not fair to jodge of the Church by the 
devotions of the ignorant, or of the devotion to Mary as exhibited by 
them, Inasmuch as they had learned iu value by experience," i.e., had 
■fcaen pemitted superstitiotuly to believe that it answered their prayers. 



foundations of their faith, and extinguish their devo- 
tion with the material object of it. 

Is it not plain that Romanism has one doctrine for 
the educated and another for the vulgar ? If a 
wavering Protestant stumbles at the doctrine of the 
worship of images because it practically leads to 
idolatry, the Pope and clergy would have a ready 
answer, that the Council of Trent, while it approved 
of retaining the images of Christ and His Virgin 
mother, and the other saints, in their churches, ex- 
pressly declared that " it was not that they believed 
that there is any divinity or power in them, or that 
any thing is to be asked of them, or that trust is to 
be placed in them, as the heathens of old trusted in 
their idols." 

Well, if this be the belief of educated Roman 
Catholics, as, no doubt, theoretically it is, is it not 
the more unpardonable that the vulgar should be left 
century after century in the vciy opposite belief — that 
there is a divinity or power which resides in some 
statues or images more than others ? Can any one 
who reads the above story doubt that the people of 
Velletri believed this of their image, and that, recol- 
lect, in the heart of the Papal States, and in the im- 
mediate vicinity of the " holy city" itself, where for 
more than fifteen hundred years the Church has been 
all powerful, and the education of the people just 
what the priesthood dictated, aye, and would now 
have it made throughout all the rest of the world, if 
the world would only acknowledge their claims, and 
submit themselves to their government ? 

The truth is, that it serves the purpose of the 
Roman Catholic hierarchy and priesthood to leave 
the people ignorant and superstitious ; and if the latter 
were taught from their infancy the doctrine of the 
Council of Trent, vague as it is, a great part of their 
gains would be gone — pilgrimages to favourite 
shrines, and costly offerings to renowned Madonnas 
would be at an end — winking pictures and miraculous 
statues would be discovered to be impostures, and 
the people would speedily become emancipated from 
spiritual bondage, and the world at large open its 
eyes to the light and truth of the Protestant Refor- 
mation. 



The Rambler for the present month discloses a sys- 
tem of proselytism in England among the Protestant 
poor by Roman Catholic landlords and proprietors, 
against which it would be well that our Protestant 
friends in England should be put upon their guard. 
We had long believed that such a system of prosely- 
tism was carried on in England unblushingly, by the 
same party which so loudly, and, we believe, cause- 
lessly, denounces souperism in Ireland. We thank 
the Rambler for his honest exposure of " bread-and- 
butter" Catholics, and hope it will not be forgotten 
when the charge of " souperism" is again brought 
forward against Irish Protestants. 

" Of all animals, bread-and-butter Catholics are those 
whom we most abhor. They are redolent of insincerity 
and hypocrisy. They come before you with their smooth 
faces and their whining voices; and all the time that 
they are listening to your expositions of the Catholic 
religion they are thinking within themselves of the 
worldly gain their new religion may bring them. Their 
fervour is in proportion to the length of your purse. 
Their attendance at mass, and the precision with which 
they come to their duties, is regulated by the season of 
the year during which the squire resides at his country- 
seat. At Christmas they are excellent Catholics ; none 
so devout, none so carried away by the joyousness of the 
sacred time. From April to August their zeal suffers a 
remarkable declension. The spring and summer have 
a depressing influence upon their devotions, and, conse- 
quently, during those seasons the missionary priest has 
more abundant time for study ; his confessions become 
fewer, and his Sunday congregations unpleasantly thin. 
But, strangest of all, should new times dawn upon the 
village ; if the landlord leave the district to spend some 
j'ears abroad ; if the estate pass into Protestant hands, 
and wealth and plenty take their departure, leaving in 
their stead nothing better than poverty and want ; some- 
how or other, these changes seem to create) correspond- 
ing changes in the faitb, the hope, and the charity of 
these bread-and-butter Catholics. It is astonishing what 
sympathy exists in their minds between physical and 
moral changes. A new Protestant landlord awakens, of 
a sudden, old Protestant recollections. The visions of 
youth, the scenes of other days, come back again to their 



minds ; and the end is, that when bread and butter il 
henceforth to come through a Protestant channel, they 
give up the faith which can no longer lead to the satisfy- 
ing of their many temporal wants. From all such 
Catholics, therefore, we devoutly pray to be delivered t 
and a landlord cannot commit a greater practical blun- 
der, nor throw away more effectually the advantages of 
his position, than by lending himself to make converts 
of this description." 



WINCHESTER PAMPHLETS— No. I. 
Judging by the number affixed to the title, " there are 
more where that came from." We hope to see them in 
due time. 

The Roman Catholic controversy in England engages 
oar interest, but especially where discussion turns on prac- 
tices existing in Ireland. The title of this pamphlet is well 
calculated to attract us : — " Delusions and Superstitions of 
the Irish Catholics discussed, in a series of Letters between 
the Rev. C. Bowcn, and the Rev. J. Collingridge."* 

This correspondence arose out of the following " ex- 
tract from the Hampshire Chronicle : — Report of a speech 
delivered by the Rev. C. Bowen, at a meeting of the 
Winchester Auxiliary Association, in connection with the 
Society of Irish Church Missions to the Roman Catholics, 
held at St. John's House, on Tuesday, the 24th November, 
1837- :— 

"The rev. gentleman described a scene at one of the 
mountains in the west of Ireland, where men and women 
were' prevailed upon to climb the flinty surface of the 
rock, on their bare knees, and crawl bleeding to a 
small chapel, where, going through Bome simple for- 
mula, they were made to believe that they were 
cleansed from all their sins. He mentioned also another 
incident. He had seen a car on which a man was being 
conveyed to a priest, in order to be cured, the process 
being ' to drive the devils out' with a whip : the car, 
brought home at night, bore the corpse of the poor deluded 
man, scourged to death. He had seen this himself. You 
could not get evidence of the fact sufficient to satisfy the 
law ; but he had seen a man conveyed in the morning for 
the purpose of undergoing the process, and witnessed his 
return at night a corpse." (Winchester Pamphlet, p. 3.) 

The Rev. Ignatius Collingridge, a Roman Catholic 
priest at Winchester, wrote to Mr. Bowen for explana- 
tion. This at first turned on the case of the man who was 
whipped. Mr. Bowen replied — 

"... I mentioned a fact which occurred up- 
wards of thirty years ago, and that I had seen the car re- 
turning with the dead body. The occurrence was at the 
time commonly and freely talked of, and the death attri- 
buted to that cause, without hesitation, or much astonish- 
ment, by the country people, all Roman Catholics. At 
the same time, I stated more distinctly than the report has 
it, that I was not now, or at a former period, able to vouch 
for the legal truth of the occurrence." (p. 4.) 

Mr. Collingridge then wrote to ask for the name of the 
priest, the name of the man, the place, and the date, 
which particulars Mr. Bowen, for the reasons above 
stated, declined to give. 

The Catholic Layman, not being yet thirty years of 
age, we have not ourselves heard of any instance of such 
a method of expelling a devil in Ireland ; at the same time, 
we have heard of so many strange things occurring in 
Ireland that we should not be surprised if this really hap- 
pened '* thirty years ago." But if it did happen, we would 
almost expect to find that it was done by a " blessed 
priest ;" that is, by a priest who bad been degraded for 
drunkenness or immorality, and who had, therefore, to live 
by his wits, in practising on the credulity and superstition 
of the people. Mr. Collingridge speaks of a miracle which 
he himself heard of being performe'd at St. Walstan's well, 
near Cossfcy, in Norfolk (p. 24). We think it may be worth 
his while to inquire whether such miracles in Ireland are 
not generally worked by such " blessed priests" as we have 
described above. 

Supposing that such a case did occur, we think Mr. 
Collingridge might, with reason, complain if it were used 
as an illustration of the practices of the Church of Rome 
in Ireland. Mr. Bowcn admits that he does not believe 
that it would be done in Ireland now (p. 9.) 

We are decidedly of opinion that those who engage in 
controversy should, above all things, refrain from stating 
as fact anything which they are not prepared to prove. 
Controversy on such statements is always unpleasant and 
unprofitable. 

The other subject brought forward by Mr. Bowen, about 
what took place on the mountain, is more tangible. Mr. 
Bowen states that the scene he witnessed took place on 
Croagh Patrick, in Mayo. 

Mr. Ignatius Collingridge does not deny the facts as 
slated to have been witnessed on the mountain, though he 
admits that those facts look odd : " The outward scene 
which you described may have an odd look, and I own I 
never witnessed the like. But what is strange is not ne- 
cessarily vicious." (p. 19.) 

Mr. Collingridge admits that men and women " climb 
the flinty surface of the rock on their bare knees, and 
crawl bleeding to a small chapel ;" and he approves of this 
and defends it ; he only complains of the statement that 
by " going through some simple formula, they were mads 
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to betters that tbey were cleansed from all their sins." He 
auks to be tcW what this formula was, and whether it waa 
eonfeaioa. (p. 18.) Mr. Bowen replies, « I did not refer 
io any forma of absolution or remission of sins'" (p. 21). 

Mr. CoUingridge then undertakes, firstly, to justify the 
practices at Croagh Patrick w good' in themselves ; and 
secondly, to show that they an got done with a view to 
atoning for sins ; in both which we will try to foUow him. 

At page 58, Mr. CoUingridge says — " We will now 
speedily turn back to themoun tain from which we started." 
He then goes oat to state (which we admit) that it is not 
accessary that every practice should be specified in Scrip- 
ture, and proceeds, " But in the absence of such decisive 
approval, we may easily satisfy .our own minds. If the 
practice is. question simply tends to afflict and to humble 
sum who employs it, without being in any way injurious 
to others, we may conclude that it is agreeable to the spirit 
of both the old and the new Testament, and therefore 
pleasing to Cod and useful to man. Once more, then, let 
as look to the bleeding knees of the ' deluded' Irish, whom 
we left creeping up the flinty mount. Their fashion of 
punishing sin in themselves has never had the sanction of 
the Church, so far as I know, Probably, it is approved by 
the local authorities. Their sanction, though not infal- 
lible, would weigh a good deal with me, were I inclined 
to censure the performance. But I am not. The exer- 
cise is unquestionably penitential, afflicting to the flesh 
and humbling to the spirit ; indeed, too afflicting and too 
humbling for our English delicacy. k Hence, except in 
some special case, as where a man by this practice unfitted 
himself for his ordinary duties, / should not hesitate to 
pronounce in its favour. Judged according to the prin- 
ciples of the Bible, the climbing must be placed in the 
same class with the sackcloth and the ashes, sleeping on the 
ground and fasting. True, it is open to ridicule ; but so 
are they, and so are many things in the Bible. Punch, if 
be pleased, could pick as much fun out of some biblical 
miracles as out of the liquefaction of the blood of St. 
Januarins." 

Without any disposition either to "ridicule'' such 
practices, or to " pick fun" out of biblical miracles, we 
yet affirm that Mr. Collingridge's method of " satisfying 
ear own minds" is much too easy and too simple. " If 
tke practice in question simply tends to afflict and hum- 
ble him who employs it, without being in any way in- 
jurious to others, we may conclude that it is agreeable 
to the spirit of both the old and the new Testament, and, 
therefore, pleasing to God and useful to man." 

We deny the conclusion; because it would equally 
justify many heathen practices, which are at least as 
Afflicting and bumbling. We will not go to India for 
instances. We will take heathen practices in Ireland ; 
we will shew those heathen practices, not from any Pro- 
testant authority, but from an Irish Roman Catholic 
priest, one of the most learned and candid that Iceland 
ias produced — Dr. Charles O'Connor. 

Alluding to the well of St. Winefrid (which, with that 
of St. Walstan's, Mr. CoUingridge speaks so highly of, p. 
24), Dr. O'Connor complained " that well worshipping 
was a Druidic superstition; that Dr. Milner was quite 
ignorant of the pagan practices which yet remain in the 
mountainous parts of Ireland and Wales, and that he 
(Dr. Milner) was coming forward, in the 19th century, 
to <sanonize Orutdism, and mix it up with the doctrines 
«f Christianity" (Columbanus, Letter III., p. 79) ; and 
•gain— " What I complain of is, that the Bishop of Cas- 
tabsJa (Dr. Milner) countenances supposed miraculous 
cures, which contribute to shake the faith of weak brethren 
in the genuine miracles of primitive times" (p. 80). In 
tins letter (addressed a.d. 1810, to his brother, Owen 
O'Connor, " dtUyuUfroa the Catholic* of Roacomawnto the 
general committee of the Catholic* of Ireland"). Dr. 
O'Connor says, "I have often inquired of your tenants 
what they themselves thought of their pilgrimages to the 
Wells of Kill-Aracht, Tobbar-Brighde, Tobbar-Muire 
Bear Elphin, Moor, near Castlereagh, where multitudes 
annually assembled to celebrate what they, in broken 
English, termed patterns (patron's days) ; and when I 
yoessed a very old man, Owen Hester (Mr. CoUingridge 
wishes for names), to state what possible advantage he 
ejected to derive from the singular custom of frequent- ' 
tog in particular such wells as were contiguous to .an old - 
blotted oak, or an upright unhewn stone, and what the - 
■leaning was of the yet more singular custom of sucking 
rags on the branches of such trees, and spitting on them, 
as answer, and the answer of the oldest men, was, thai 
their ancestors always did it ; that it was a preservative 
•gainst Geata-Draoidechl, i.e., the sorceries of Druids ■ 
that their cattle were preserved by it from infectious 
disorders ; that the daomi maithe, i.e., the fairies, were 
kept ia good humour by it ; and so thoroughly persuaded 
ware they of the sanctity of these pagan practices, that 
tbey- weald travel bare-headed and bare-footed frum ten 
totweaty miles for the purpose aC<crawling on their Ames 
round these wells, and upright stones, and sal trass, west 
Ward, as the sua travels, some three times, some six, 
•omo nine, sad so on, in uneven numbers, until tkeir 
w n l natary penances were completely fuifillei" (a. 83 .and 
e)8k 



. * " J**; Centojrt4«e wm mikx Imrotric tftmtt whfckirr drinttnc 
tai plying, fldlHqc u>4 dancing M each places u raulelVftSN 
— XtajMy^ mintum ■ fr.lw riiw "roves," a r w- trlstt r 



This practice, quite as much as that on Croagh Patrick, 
fulfils Mr.Ixnatius Collingridge's conditions, for it " simply 
tends to afflict, t nd to bumble him who employs it ; " and 
therefore Mr. CoUingridge, on his own principles, u should 
not hesitate to pronounce in its favour. * Bat more than 
that is necessary to prove that " we may conclude that it is 
agreeable to the spirit both of the old and the new Testa- 
ment, and therefore pleasing to God and useful to man ;" 
because more is necessary to prove that it is Christian and 
not heathen. We commend to his consideration what 
St. Paul says of superstitions humility in not sparing 
the body (CoL 2, 23). The miserable humiliation Jf 
superstition is not agreeable to the spirit of Scripture, nor 
pleasing to God, nor useful to man. 

Dr. O'Connor wen traces, with his usual learning, the 
origin of these practices through various heathen nations 
from the original idolatries of the East (p. 84 to 101). He 
states that these practices were forbidden by various Irish 
and Saxon Councils in ancient times (p. 79 and 101 to 
103), and proceeds, " I know that to all this, however 
forcible and dear in vindication of our ancestors, it may 
be objected, that tome priests and some bishops have con- 
nived at these practices, and that the Bishop of Castabala 
(Dr. Milner) has written a miraculous pamphlet in defence 
of them. To this argument my answer is, that the 
Catholic Church cannot be charged with the ignorance of 
some of her ministers ; and that it is our duly to ask for 
the old paths, and to adhere to the genuine doctrines of 
antiquity." (p. 104). 

In like manner, Mr. CoUingridge says to Mr. Bowen : 
" But, for a moment, let us now suppose all you say to be 
correct: what would follow ? That there are some ignorant 
Irishmen, who believe what their Church never taught. 
Let u9 even suppose that these men hare been * made to 
believe' thus. What, even then, would follow? The only 
legitimate conclusion would be, that same priests may be 
found in Ireland, who are ignorantly or maliciously mis- 
leading the people there . . . ** 

Granting to this answer any weight that it deserves, it 
still appears to us that the fact admitted and proved by 
Dr. O'Connor, that great numbers of Roman Catholics in 
Ireland are still following heathen practices as a part of 
their religion, by the connivance of Roman Catholic 
bishops and priests, is a complete confutation of Dr. Mil - 
ner's argument that Roman Catholics are safe in following 
their bishops and priests ; and affords a very good justifi- 
cation for the Society for Church Missions endeavouring 
to enlighten those who are so deluded by the connivance 
of their bishops and priests. 

Mr. Ignatius CoUingridge also undertakes to show that 
those who go through the performances at Croagh Patrick 
do not attribute to their performance any power of taking 
away sin. We must omit for the present his ingenious 
confounding of " contrition'' and " attrition'' (p. 47 and 
48), which, no doubt, is a wise course to take in England. 
Neither can we now deal with his statement that absolu- 
tion is valid, although the penance enjoined be neglected 
(p. 29, note). We must keep to the point, whether clean- 
sing of sin is expected by crawling up Croagh Patrick. 

At p. 60, Mr. CoUingridge says to Mr. Bowen, u It we 
put down the ' simple formula' and the * small chapel* to 
the reporter's invention, yourstatement will then be, that 
these fervent sons of Erin believe that creeping up this 
mountain will cleanse them from all their sins. My dear 
sir, in plain terms this is nonsense — nonsense which could 
never enter the head of any instettcted Catholic" In 
tb.it opiuionwe cordially concur with Mr. CoUingridge, and 
so, we presume, does Mr. Bowen too. But we are compelled 
to add, what we wiU presently prove by most respectable 
Roman Catholic evidence, that such nonsense does enter 
into the heads of multitudes of uminstructed Roman Ca- 
tholics in Ireland. 

Mr. CoUingridge thus tries to make out his case : — . 
" To iook a Utile closer at the affair, these Irish, of course, 
understand something about confession. How, then, de 
matters stand in this respect with any one of their num- 
ber ? Has he been absolved, or has he not ? . Let us first 
take a man who has been absolved : what brings him to 
the mountain ? It may be his own devotion, which 
makes choice of this irksome austerity ; or, as you seem 
to suppose, it mau be obedience to the priest, who hat en- 
joined this exercise in punishment of past am, as a pre- 
servative from fature sin, and as a means of removing 
from the penitent those scourges with which God often 
chastises sin after its remission. Bat whether he is come 
voluntarily or in obedience to his confessor, he certainly 
is not come in the hope ef being cleansed from ail his 
sins ; for he humbly trusts that he was thus cleansed 
when he was absolved. Let as now pick out of these 
penitents one who has net yet obtained the benefit of ab- 
solution. What Wants he here ? Hi* is no uncommon 
case. Pinched by poverty, the poor fellow lately became 
a ' sooper ,' before that he bad been a negligent and 
8candalousCatbolic,box now, enUghtenedby aray of grace, 
be sees bis guilt, shudders at it, and is resolved upon a 
change. Bat why is he cense to the mountain? Dees 
he expect to be changed and justified when be has 
reached the summit ? .Nobbing of the sort. He werr 
weU smowswfaattienMstsitisaatelydotosecaMnaKtanu; 
bat he does not yet fed qaite prepared to doit, etrf» *n 
fact, considers this penance es part of bis lasnaissliis 
~ . . Ito a ansae, shea, toeVaa little pewssoa, sa the 
hope that the same God who regarded Acbab and the 
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Ninevites will mercifully look down upon him, and give 
him the grace of repentance ; for he knows that contri- 
tion is God's gift, and that the absolution at the Pope 
hfanedf, without contrition, can avail him nothing. 1 am 
confident I have here correctly represented the sentiments 
of these two dasses of penitents, and that these senti- 
ments are at once in perfect accord with Cathoue teach- 
ing, and directly opposed to your calumnious charge." 
(p. 6©, 68). 

We suspect that Mr. Ignatius CoUingridge has not 
been in Ireland : clearly he has not been on Croagh 
Patrick— 

" Tli distance tends enehantnett to the view, 
And robe* IB* numuin io iu uorn hue." 

We venture to say that if he wiU go to Croagh Patrick 
he wiU not find a person who can tell him of Achab or the 
Ninevites, and perhaps not one to tell him that contri- 
tion is the gift of God. 

We call his attention to the fact of the importance at- 
tributed in all such eases to the place. Those who come 
great distances to perform their penances at such a place 
do thereby show that they would not expect the sane 
effect from the same u performances'' in another pUoa. 
Here the effect is expected, sot from absolution or con- 
trition, but from some supposed inherent virtue in the 
place. We ask his attention to what Dr. O'Connor say* 
on this subject in a note, at p. 104, of the letter above 
referred to: — "The objects of Christian pilgrimages to 
Rome and Jerusalem were very different from that which 
brought toe common Irish to sticks, stones, and waters, in 
which their livdy imaginations fancied some latent divine- 
virtue and some magical power." 

And, now, with reference to the expectation ef the 
cleansing of sin at Croagh Patrick, we ask Mr. Colling- 
ridge's attention to the unexceptionable testimony of the 
learned Roman Catholic, Dr. Lannigan (formerly pro- 
fessor of Hebrew, the Sacred Scriptures, and Ecclesiastical 
History in the University of Pans), in his Ecclesiastic*! 
History of Ireland (vol. I., p. 368, Dublin, 1822): « That 
purgatory, or purging place, of Lough Deaxg (in the 
county of Donegal) was set up against another Patrick* 
Purgatory, viz., that of Croagh Patrick, mentioned by 
Jocdin, which, however ill-founded the vulgar opinion 
concerning it, was less objectionable.* 

In a note (134), p. 370, Dr. Lannigan says ef Patrick!* 
Purgatory at Lough Dear?: "Itgot said name from the 
supposition that persons who, duly prepared, spent soma 
time there, were purged or cleansed from their sins wash) 
living." Supposing even that confeMaon was part ef she 
preparation, still it is dear that D». Lannigan thought 
that the effect was looked for, not from th* preparation, 
but from the time spent at the Purgatory. . 

In explanation of the " vulgar opinion" about At} 
other Patrick's Purgatory at OeomyhPttirich, Dr.! 
gan (in note 155, p. 370) quotes the following 
from Jocella : — "laths top of this mountain very many 
have been accustomed to fast and watch, thi n king that 
they never after will enter the gates of heH; because they 
think tbat this was obtained of God by the merits sad 
prayers ef St. Patrick. Some even relate, who ban) 
spent the night there, that tbey suffered most grievous 
torments; by which they think Mot they are purged from 
their tins, whence also some of them call that place 
(Croagh Patrick) St. PatricFt Purgatory."' Dr. Laaan- 
gan's commentary on this is remarkable. .Alluding to 
Patrick's Purgatory at Lough Dearg being set an, by 
the canons regular of St. Augustine, in rivalry of this 
at Croagh Patrick, he says, " Why, then, should net 
the canons regular have another at Lough Dear*?" 
rn which comment we dearly see toe contempt and in- 
dignation of Dr. Lannigan at them both. Such is the 
true account of that very " Purgatory'' of which Hr. 
Ignatius CoUingridge undertakes to say, "I should not 
hfiirate to pronounce in its favour* (p. 89). 

Arguing further against the opisoen nf these who 
thought that Patrick's Purgatory' at Lough Dears; got 
Ha name from the Abbot Patrick in the ninth century, 
Lannigan says in the same place, "But neither were 
the canons regular of St. Augustine at that time, "nor 
were such abridged mode* o/inHtura K> m AldrassjTT 
for the tuts of a whole life then thought of." 

We regret that the discussion between Mr. Bowen and 
Mr. Colhagridge should have assumed anything of a 
personal character-; we have endeavoured to canine 
ourselves to the practical question arising out -of thfct 
discussion — whether Irish Soman Catholics <do may 
look for pardon at" sin from such performances to th e se 
at Croagh Patrick. Of course, we do not mean tossy 
that all Irish Roman Catholics do ; but we dunk We 



hare shown *ood evidence that -these Roman Oat h e H as 
do whs attend at such places, and go through snub j*jr- 
formances ; and this we think Mr. CteUngcedgftbansdf 
wiU not totok agreeable to the «mm* af Canst. 

We send copies of this (paper to Mr- Bowen ana! to 
M*. Ooningridge, and if toe latter should tmeiisat amy 
more "Winchester ftonuntstea" we trust that be will 
favour us with a copy. 



•tahuju, (Cwofh 
mmnnwum bIbi hut 
kaSjrsi, quia ' 
S. P-trieiL 

aMBUajSTSBiassaa turn , „ „_„ _ , 

unite el qskiem lUunuo tecum ilium forfatoritioi S, PatrteU recast 
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